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“I Should Be Sanctified among the Children of Yisroel”

Davening with a Minyan of Ten Renews the Ten Utterances
which Sustain and Revitalize Creation

We read in this week’s parsha (22, 32): 11X 5X7w? 112 71N MNwIpn WP W NR 195N k5
”ROWTTPN ‘M—You shall not desecrate My holy Name, rather I should be sanctified among
the Children of Yisroel. From this sacred possuk in the Torah she’b’chsav, our blessed sages derive
that activities of kedushah, sanctity, require a minimum of ten Jews. Addressing this issue, the
Gemoreh teaches (Berochos 21:): ,[(MWY mNNW NYDNA] AWM MR TN PRY 07
7TIWYNR M N RS TwIpaw 13" 53 55w ma N2 MNWIPN MNIW—we learn from
this possuk that a person davening alone does not recite “Kedushah” in Shemoneh Esreh and that
matters of kedushah require a minimum of ten participants.

We see that our possuk: “oR7wY 113 TN MNWIPN”-- I should be sanctified among the
Children of Yisroel — constitutes a positive commandment to sanctify HKB”H through the
recitation of “Kedushah” as part of a group of ten. The Beer Heitev states (0.C. 128, 3) in the name of
our rabbi the Arizal: M9y TIWNW 15 1an DwR DR wIPH Awrpa nma ab vy
2 T 571 ARm ORI 113 N2 nwpn awy mvn onph mon abyan qup
771 By TINN—the recitation of “Kedushah” demands extreme focus and concentration so that
sanctity from above will rest upon the person, and he should have in mind to fulfill the positive
commandment of “I should be sanctified among the Children of Yisroel”; the Arizal took great
care in this matter.

The Beer Heitev’'s statement that the recitation of “Kedushah” demands extreme focus and
concentration so that sanctity from above will rest upon the person appears to be clarifying the end
of the possuk under discussion: “DaW™ PN /71 1R SR M2 N2 MNWIPAY”. In other words, it
conveys the message that if you sanctify Me from below by reciting “kedushah” in a group of ten
men, you will merit that I, Hashem, will sanctify you from above.

“As for Me May My Prayer to You Hashem Be at an Opportune Time”

[t is fitting that we explore three statements of our sages of blessed memory extolling the virtues of
davening with a minyan and being counted among the first ten men to arrive at the synagogue for
the prayer service:

(1) The first statement appears in the Gemoreh (Beroches 6:): iT72apiw YW ,11M 127 MANK”
MR YITA (22 TYWY) MNRIW 0D RIT TR TIWY 12 Ryn KDY noaon niaa Na
ANy PXY1 ANNRIP WIR T'X1—Rabbi Yochanan said: When HKB"H arrives at the
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synagogue and does not find ten men present, He immediately becomes angry, as it
says (Yeshayah 50 2): “Why is it that I have come and there is no man, I have called
and no one answers?” We must try to understand why it angers HKB”H, so to speak, when
He does not find ten men present for the prayer service.

(2) The second statement appears in the Gemarah (ibid. 8.): AR (77 VO 0"9mTN) 20T RN~
27,37 M1 81N LLPH5hNn MW avwa v Ny iR nya ny ‘b nbon
723 57K 11 (719 21K) MRw 0121 5w inbbna oM AR PRY IR ImIN N
7Ry 1 orna 1 n A9pn Ywhl obwa b (LY M 1:17'7rm) 25 o8NP XD —
What is the meaning of that which is written: “As for me, may my prayer to You,
Hashem, be at favorable time”? When is a favorable time? At the time the congregation
prays. . . This was also taught in a Baraisa: R’ Natan said: From where do we know that
HKB”H does not despise the prayers of the masses? For it is stated (Iyov 36, 5):
Behold, G-d does not despise the numerous; and it is written (Tehillim 55, 19): He
redeemed my soul in peace from battles drawing near me, for the sake of masses who
were with me. It behooves us to understand the value of praying with a congregation even
if it is lacking in some degree.

(3) The third statement appears in the Gemarah (ibid. 47:) and extols the virtue of one who has
the merit of being among the first ten to arrive for the prayer service: T2 YW1 127 1KY
19IBRY ,DIMWRAT TIWY DY RN 7OTw 115 ,no1aT niab oIx onwr ohwb b
1% Pam KR KOR Ny XpHo 051 Mow 0510 Now 1by Savp 1nR DR NN
»B%13 1215 15W—And Rabbi Yehoshua ben Levi said: A person should always awake
early to go to the synagogue so that he should merit to be counted among the first ten.
For, even if one hundred people come after him, he receives the reward of all of them.
Is it truly conceivable that he receives the reward of all of them? Rather, say that they
give him a reward equal to that of all of the one hundred who came later.

Addressing this matter, the Maharsha comments in Chidushei Aggadot (ibid.): YWY '3 PER L
TR 92 R DINQM N0 nmb oW INRIY DINWRYT WY DM K™Y NNDow
»OwS TPDWR IRMIAW MWy oy Po5hnnw mm p ,ama oba Pwiy—the first ten were
responsible for bringing the Shechinah, the Divine Presence, to the synagogue; those that came
afterwards did not serve any function in this regard; they merely prayed with the ten men that
brought the Shechinah there.

So, let us endeavor to understand: (a) Why does the Divine Presence not rest upon a group
numbering less than ten? (b) Clearly, the reward for one who is counted among the first ten is
significant, but why does he deserve a reward equivalent to that of all the congregants who joined
the group subsequently?
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Ten Jews Correspond to the Ten Utterances

Let us begin our discussion with a passage found in Tolaas Yaakov written by the divine kabbalist,
Rabbi Meir ben Gabai (Sod HaTefillin). Here is how he explains why precisely ten Jews are

considered a congregation with regards to reciting matters of sanctity:

D%wn om 09w K21 DAW MNRKND WY TAID D DIMNWRY WY NnRKa B Sy
ATWYNR NINbA 1R AWIpaAw N3 53 (X3 M>373) 571 Man MR Mo, fiaiAlnivint
Naow ,']57Q N7 oy aMa (A0 T "'7\U73) DIwn XOR OPR DINWRY WY NN DINAM

SENMhY MW NRATTA DIMWRY TIWYA awrIpn b

He teaches us that the first ten men correspond to the ten utterances with which the universe was
created; they constitute a complete unit of kedushah. This is the basis for our blessed Rabbis’
statement (Berachos 21:) that matters of kedushah require a minimum of ten participants. Those
who join in subsequently merely fulfill the dictum of (Mishlei 14, 28): “A king’s glory is enhanced by
a multitude of people.” For, the body of sanctity was completed with the first ten participants.

Let us expand on his profound words by reviewing what we have learned in the Mishnah (Ovos 5,
1):

XOX MmN 513y nx vanna kDM amb mmbn b ka1 nmasn mwya”
DIpTIXS 2D DY 5, MNRD TIWwYa KN21w oYW DR PTANRY Dy T yannb
JATINRD TWYA R1A1w 09w nR Panphw

Through ten utterances was the world created. What does this teach us? Could it not have
been created through one utterance? Rather this is to exact payment from the wicked who
destroy the world which was created through ten utterances, and to give ample reward to
the righteous who sustain the world which was created through ten utterances.

At first glance, this statement requires further explanation. It is evident that HKB”H created the
universe through ten utterances during the six days of creation; we see with our own eyes,
however, that the world exists without being destroyed. So, what is the meaning of the statement
that the wicked deserve punishment for destroying the world that was created through ten
utterances, while the righteous deserve reward for sustaining it?

The answer, however, can be found in the words we recite in our morning prayers in the blessing of
“yotzer ohr”: “MYWNRN1 AwWyn TMn on 553 12102 WM’ —He renews in His goodness,
each day, continuously, the work of creation. This teaches us that the process of creation is
renewed on a daily basis; just as HKB”H created the universe originally by means of ten utterances,
the daily renewal process is similarly accomplished via the ten utterances.

“Forever, Hashem, Your Word Stands Firmly in Heaven”

This concept is explained in greater depth by the great author of the Tanya in Shaar HaYichud
V’haemunah (Chapter 1) citing the holy Baal Shem Tov, zy”a. Elucidating the possuk (Tehillim 119,
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89): "DMmwa ax1 AT N ‘CI‘?'ISI‘?”—Forever, Hashem, Your word stands firm in Heaven—he
cautions against the misguided belief that creation was a one-time event, and that the continued
existence of the universe since creation is solely due to HKB”H'’s will. Rather, we must believe that
the utterances “Let there be light,” Let the earth sprout vegetation,” and so on, sustain all of creation
on a continual basis, as it is written (Yeshayah 40, 8): ~ayb o 1J7P‘7N N2TY” —but the word
of our G-d shall stand forever. The letters that comprise the ten utterances stand firmly in the
midst of creation keeping the universe alive.

This then is the meaning of the Mishnah: X121w DY MR PTARAW DWW A yIbmY”
“N1NNANRN TIWYA-- this is to exact payment from the wicked who destroy the world which
was created through ten utterances. When a person sins, he utilizes the letters of the ten
utterances—which sustain the particular object he sinned with—corrupting them and damaging
them. These letters constitute conduits for blessing and abundance. Thus, as a result of their
transgressions, the wicked prevent the ongoing renewal of creation; or, in the words of the
Mishnah, they have destroyed the world that was created through the ten utterances.

In contrast, the righteous utilize the objects of this world, which were created through the ten
utterances, to engage in Torah study and serve Hashem. In the process, they remedy all harm
caused to these conduits of positive influence and plenty and facilitate HKB”H’s continuous and
daily renewal of creation through the ten utterances. This is the meaning of the Mishnah’s
statement: “NMNARNA TIWY2 K12W DY IR PAnprw Dprivd 210 15w 1n157-- to give
ample reward to the righteous who sustain the world which was created through ten
utterances.

This interpretation coincides beautifully with the explanation Sefas Emes (Rosh HaShannah 5662)
explanation concerning the Ten Days of Repentance between Rosh HaShannah and Yom Kippur. He
teaches us that the reason HKB”H provided us with these ten days was so that every Jew could
correct the damage he might have caused to the letters of the ten utterances; he accomplishes this
by performing good deeds and teshuvah during these ten days. In this manner, all Jews are included
among the righteous who sustain the world that was created through ten utterances. In the merit of
correcting the damage to the letters of the ten utterances, HKB”H utilizes them to renew creation;
as a consequence, we are blessed with abundant goodness and prosperity from the conduits
created by the ten utterances.

The Ten Utterances Constitute Conduits of Plenty

According to this scheme, HKB”"H “renews in His goodness, each day, continuously, the work of
creation” by means of the ten utterances with which He created the universe. Furthermore, all of
the prosperity which HKB”H sends us from above is delivered by means of the ten utterances which
represent the ten attributes and constitute the conduits for this prosperity.

Let us also introduce the commentary of the Ramban (Bereishis 12, 6): 7MY N7 53 1m v
wyr 195,005 53 Sy nanpnn mman man T Sy SR T non Ryn wKs

4



Shvilei Pinches

Parshas Emor

“MIN121] AWYNR DINNIIIT. He teaches us that before a miracle can be performed, a symbolic
gesture must be performed down below in order to elicit a miracle from above. This explains why
the prophets often perform a suggestive act in the course of their prophecies. The Seforno explains
(Bamidbar 20, 8): N3TION YN MK NRTPT QY M7y M by THham 57X Wy Don”
¥ NOM ,Avn NN DT AN abwn 1"1v2 ,"NNRN—the Almighty’s miracles are
preceded by a symbolic action from his servants down on earth—such as throwing an object to the
ground, raising a staff or striking a rock.

We can now begin to comprehend the Tolaas Yaakov's explanation concerning the virtuous status
of the first ten men arriving to form the minyan: TAld QT DINWNRIY TIWY ,NNANT 7 Sy
727 53 571 13t 1k ar Mo awrpn mbwn om 05w X121 Dmaw NnKn Ty
MIWwYn NINb] 1K AWIPAW — that they correspond to the ten utterances through which the
world was created and form a complete entity of kedushah. For, this initial gathering of ten
represents a symbolic gesture to prepare and rectify in the heavens above the ten utterances
employed by HKB”H to create the universe. As a result, their prayers are capable of renewing
creation via the ten utterances and, in this merit, they themselves are the recipients of blessing and
prosperity delivered by these newly prepared conduits.

Continuing along this path of enlightenment, we can now revisit Rabbi Yehoshua ben Levi’s
statement: 197DRW ,DINMWNRIT TIWY DY TN 7MW 13 ,N0157 1125 0IR 0wy onwb”
#0513 713 ...75w 15y 52 IR DINR2 1IRN-- And Rabbi Yehoshua ben Levi said: A
person should always awake early to go to the synagogue so that he should merit to be
counted among the first ten. For, even if one hundred people come after him, he receives the
reward... equal to that of all of the one hundred who came later. It is clear, now, that the one
hundred men that arrive subsequently to daven are making use of the very same conduits of plenty
established by the ten utterances that were supplied by the first ten men. Consequently, those first
ten deserve a reward commensurate to all of the others’.

With this understanding, we can address the following statement, as well: N2 172pnw nYywl”
T'RY INNRP WAIN TINY ANNRD U7 NNRIW 0910 R1T T TIWY 1A RXN NX51 noasn nna
"any-- When HKB”H arrives at the synagogue and does not find ten men present, He
immediately becomes angry, as it says (Yeshayah 50 2): “Why is it that  have come and there
is no man, I have called and no one answers?” HKB”H, after all, is the Merciful One, as it is
written (Tehillim 145, 9): 1wy 53 by marm 5a% /11 21”7 _Hashem is good to all, and His
mercy encompasses all of His works. Surely, He comes to the synagogue to shower His children,
Yisroel, with prosperity. In the absence of ten men, the conduits necessary to deliver His gracious
gifts are missing. Therefore, he immediately becomes angry over the fact that He is unable to
deliver the bounty that He has prepared for His children.

This, then, is the meaning of the Gemoreh: NY MMIN ,]1¥1 Ny i1 7% 1N5bN 1KY 21037 N7
"1v5bbnn MW YW 1¥7—the moment of opportunity is when the congregation is
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gathered together in prayer. Seeing as ten men congregated in prayer supply the world with the
conduits of plenty derived from the ten utterances through which the world was created, it is the
opportune time for HKB”H to provide us with abundant prosperity via these ten utterances.

HKB"H Joins the Ten Jewish Men
To Restore the Two Missing Letters 1”1 to Hashem’s Name

As it is the nature and the beauty of the Torah to be elucidated in seventy different aspects, let us
propose a novel approach regarding the tremendous virtue of praying with a congregation of ten or
more men. As we have learned, in the absence of ten men, HKB"H, as it were, becomes enraged and
says: "WIN 'NKY "NNR2 ¥171”—Why have I come and there is no man here? Additionally, we
quoted the teaching: MAXAW YW 1¥I NV "NNIX ,1¥7 Ny ' ']‘7 1n5bn 1N 23T INK”
”'["‘7‘7bnn—When is it considered a moment of opportunity? When the congregation is gathered in
prayer.

First of all, let us consider the Gemoreh'’s elucidation of the possuk in this week’s parsha: NPAL
K5 mwrTpaw 727 37 — 7Dowrpn 1 AR SRWY 13 INa nwp wp ow nx 15N
“ITIWYN NIND Kim'—they derive from this possuk that all matters of sanctity, kedushah, require a
minimum of ten participants. What is the connection between the first part of the possuk: N PAL
7IWTp W NN 1551n—You shall not desecrate My holy Name—and the end of the possuk:
"HRAwr M2 N2 MNWIPN”—rather I should be sanctified among the Children of Yisroel—a
command to recite the “Kedushah” with at least ten men?

To provide a suitable explanation, let us introduce the teaching of the Gemerah (Berochos 3.):
D51 MAaMMA DR 7375 MNo1an 7772 959 Nt DR oyb 01 137 YRR RAn”
51p 1 11295 N Ln5bn annpmow T nnbi Sy 15 e 215 Mot bR Kka 550nnb
D1ab MR MK . nammw 5P na nyanw % MmanN T mamna nvaw

SR Pab omham 2 nR b N DR NN DT MNYaw

MIMIK DMyb whw om o1 533 XHX 5 MK Taba i avw K5 qwsa m en b
MNRW KM PNY,MwTh 1Na5 nroas nab poing SRww aywa ’Ox 1A% i k9 o
oR MWR MK WRY YIvan 77apa AR [wrp pwba Kav o mhw kM hran
MW Syn %aw o35 onb Ry 1ma nR abanw axb % 73 a1 Pobpaw

/DmAaR

It was taught in a Baraisa: R’ Yossi said: I was once traveling on the road, and I entered one of
the ruins of Yerushalayim to pray. Eliyohu, who is remembered for good, came and waited
for me at the entrance until I finished my prayer. .. And he said to me: “My son, what sound
did you hear in this ruin?” And I said to him: “I heard a heavenly voice that was cooing like a
dove and saying: ‘Woe to the sons because of whose sins I destroyed my house, and burned

n

my temple, and exiled them among the nations.
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And Eliyohu said to me: “By your life and the life of your head! It is not only at this moment
that the heavenly voice says this, but on each and every day it says this three times, and not
only this, but at the time that Yisroel enter the synagogues and houses of study and respond
in the Kaddish, ‘May His great Name be blessed,” HKB”H shakes His head and says: ‘Fortunate
is the king who is praised this way in his house. What is there for the father who has exiled

»n

his sons? And woe to the sons who have been exiled from their father’s table.

We can deduce from the words of Eliyohu HaNovi that whenever we respond in Kaddish: “yehei
shemei rabbah mevorach,” HKB"H feels pain due to his children’s exile. Why, however, does
HKB”H feel this anguish concerning the exile precisely when we respond: “yehei shemei rabbah
mevorach”?

An answer can be suggested based on the commentary of the Tosafos (ibid.) citing the Machzor
Vitri’s explanation of the formula of the Kaddish. The response “yehei shemei rabbah” is our plea
that Hashem'’s name will be complete once again. We learn from the possuk (Shemos 17, 16): 11 12”
771 ©3 HY that Hashem’s Name and His Throne will not be complete until the descendents of
Amalek are eradicated. So, we pray: “yehei shemei”—“shemei” can be broken down to the words
“shem yud-kei”—“rabbah”—should be long or lengthened. In other words, we are praying that
Hashem’s name will be restored to its full, long form.

It is now quite apparent why whenever Yisroel proclaim: ”X37 MW N — "yehei shemei
rabbah" — which is a prayer and plea for the arrival of the complete redemption, the time when
His blessed Name will be complete once again, HKB"H shakes His head and says: '1‘77:.‘! MWUNR”
”99 10722 1IMIX 'pu‘ypnw-- Fortunate is the king who is praised this way in his house. We find
that the word "AWN is made up of the first letters of the formula N2'3 MMN'W N1 TN,
Therefore, HKB”H is in anguish over the exile during which time His Name is incomplete, and He
says: “What is there for the father who has exiled his sons? And woe to the sons who have
been exiled from their father’s table.” For, He longs to fulfill His children’s prayer: "MW N
”R2A"—to hasten the coming of the redemption so that “shem yud-kei,” the name “yud-kei,”
should be lengthened to its full, complete form.

“But as for Me My Prayer Is to You Hashem at an Opportune Time”

Based on what we have discussed and learned, I am inspired to propose a new reason for requiring
a gathering of precisely ten men to pray, with HKB"H joining them. We have already learned from
the Ramban (Bereishis 12, 6) that before the occurrence of any miracle, a symbolic gesture must be
performed below in order to trigger the miracle above. By having ten men gather to form a minyan,
with HKB”H, as it were, joining them to pray, a group of eleven is formed as a symbolic gesture—
eleven is the numerical value of the letters i1, the two letters missing from the name of Hashem.
We perform this symbolic gesture in the hope that our Kaddish prayer will be answered: N1’
”R21 1MW —the name 1”7 should be lengthened by the addition of the two letters 1”1, which are
missing during periods of exile.
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Come and see how this explanation helps resolve an apparent difficulty with Rashi’s comment in
parshat Ki Tisa (Shemos 30, 34): HNNAD 2 21N ANIM ...V MW Dwia - maabm
WY NR MM mmyn nmaRa wny §axvh anya by xSw bbb [ nmwpn
"INy 1R mw 5X9WY - Rashi is addressing the inclusion of the “chelbinah,” a foul-smelling
spice among the spices of the “ketoret,” the incense. He explains that the foul-smelling “chelbinah”
was included along with the ten pleasant-smelling spices to teach us not to refrain from including
sinners or seemingly unworthy members of Yisroel when we congregate to fast or to pray. The
commentators are puzzled by an apparent discrepancy; whereas, the spices of the “ketoret” number
eleven, only ten Jews are required for a minyan to pray.

Based on our previous explanation, however, we can suggest that the eleven spices of the “ketores”
correspond to the ten Jewish men with the addition of HKB"H watching over them during their
prayers. According to this understanding, 7127 111257, pure frankincense, which is the choicest of
the fragrant spices, alludes to HKB”H, so to speak, Who is pure and uncontaminated. HKB”H joins
our prayers representing the “levonoh,” to cleanse and purify Yisroel of their sins. (The name
“levonah” is related to the Hebrew words “levon,” meaning white, and “libun,” meaning whitening
or purification.) Apart from HKB”H, the remaining ten members of the minyan correspond to the
other ten spices comprising the “ketoret”—among whom we find the foul-smelling “chelbinah,”
whom we are instructed to include in our service.

How beautifully this connects the parts of our possuk. ”"W1p QW NN 1550 X5 —do not
desecrate My Name, which is already desecrated during times of exile by the absence of half its
letters; instead, “oN7w? 112 N2 MNWIPN” —sanctify My Name by reciting the Kedushah in a
group of ten so that I, HKB”H, can join the group of ten to form eleven, the numerical value of the
missing letters i1”1; as a consequence, "DIWMIPN ' 1INK”—I, Hashem, the holy Name in its
complete form, can then sanctify and elevate you.

This, too, is the meaning of the Gemoreh: NY MMM ,71¥1 Ny i1 7% 1N5bN 1K1 21037 X7
”]7‘7‘752175 MW YW ¥—when is it an opportune time? When the congregation are
gathered to pray. For, when the congregation, which must number at least ten participants, are
praying, and HKB”H joins them to form a group of eleven—corresponding to the two missing letters
1”"1—the full four-letter Name of Hashem, Havaya, is restored, as it will be at the time of the future
redemption. It is well-known that the name Havaya represents the attribute of mercy. This is the
message David HaMelech is conveying, as well: "T1¥7 Ny i1 ']‘7 1n5bn 11N1”—But as for me, my
prayer is to You, Hashem, at an opportune time. “To You, Hashem”--"'71 ']‘7” —for the explicit
purpose of restoring and completing the four letters of the Name of Hashem, Havaya. When is the
most opportune time to accomplish this feat? When a congregation of ten are praying together and
HKB”H joins them.
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W”IN Is an Abbreviation for MW N1 TW’'N

At this point, let us present a nice little tidbit concerning the following Gemarah, which is quoted
above: Y1 MARAW 03 RIT TM TIWY 12 R¥n XD noidn nna Na napnw nywa”
"IINY TIRY MNP WIN 1IN 1NNR2-- When HKB”H arrives at the synagogue and does not find
ten men present, He immediately becomes angry, as it says: “Why is it that I have come and
there is no man, I have called and no one answers?” If we examine the language of the Gemarah
carefully, we find that HKB”H says: WK 1'X1 "NN2 ¥171”-- why is it that I have come and there
is no man—He uses the word WK, man, in the singular. Even if several men are present, so long as
there are not ten men, HKB”H becomes angry. So, why is the singular form of the word man, WK,
utilized?

[ saw in the sefer Benayahu, written by the author of the Ben Ish Chai, that he addresses the
Gemarah’s choice of the singular form WK, man. We have learned that when Yisroel proclaim:
7R3\ MW K1 HKB”H derives tremendous pleasure—so much so that He shakes His head and
says: ”f2 1N22 1NN 1"0‘7an ']‘775.‘! MWN”-- Fortunate is the king who is praised this way in
his house. Conversely, when HKB”H arrives at the synagogue and there are not ten men present as
required to recite the Kaddish, He immediately becomes angry and says: "W\ T'X1 "NNX2 ¥17n”.
He employs the word W”IN, specifically in the singular. For, the word W”IX can be viewed as an
allusion to the recitation of the Kaddish, seeing as it is the first letters of the words NiT? TANX”
“IMmw.

Based on our discussion above, we can add one more detail to the Benayahu’s explanation. Why
does HKB”H become angry specifically at the loss of an opportunity to respond: 727 YW NY’?
We have learned that the rationale for requiring ten men for a minyan is so that HKB”H can join
them to form a group of eleven; this serves as a symbolic gesture to restore the two letters i
which are missing from the name Havaya. Therefore, if HKB"H comes to the synagogue and does
not find ten men present, He becomes angry and says: "W\ T)N1 MAN2 ¥171”—employing the
singular form of the word W”N, alluding to the inability to recite the Kaddish and the words T1’NR
,41’W NRiTY. In other words, in the absence of a group of ten men, which HKB”"H would join to
form a group of eleven, it is impossible to request: “X29 MW N —pleading that the holy name

Havaya be restored to its complete four-letter form.



